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Takami Taizō - A Remarkable Teacher (Part Three) 

by Roald Knutsen 

 

In the last Journal I described something of Takami-sensei’s ‘holiday’ with the old Shintō-

ryū Kendō Dōjō down at Charmouth in West Dorset. The first week to ten days of that 

early June, in perfect weather, we all trained hard in the garden of our house and on both 

the beach and grassy slopes a few minutes away. The main photo above shows myself, in 

jōdan-no-kamae against Mick Greenslade, one of our early members, on the cliffs just east of 

the River Char. The time was 07.30. It is always interesting to train in the open on grass, 

especially if the ground slopes away! 

Lower down, we have a pic taken when the tide was out on Lyme Bay. Hakama had to be 

worn high or they became splashed and sodden very quickly. It is a pity that we haven’t 

more photos taken of these early practices. The following year, about the same date, four 

of us were again at Charmouth for a few days and I recall that we had just finished keiko 

on the sands at 06.30 when an older man, walking his dog, came along – and we were half 
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a mile west towards the Black Ven (for those who know Charmouth and Lyme) – He 

paused to look at us then politely asked if we had been there the previous year? We 

answered in the affirmative, to which he raised his hat, saying: ‘One Sunday morning? I 

remember you well. Thank you.’ and simply walked off. We were the only people on the 

beach and would have been quite happy to tell him that this was Kendō. But, no! Here 

was the archetypal Englishman gentleman. 

Back to the Iai, Takami-sensei was a deceptively hard master. All the Iai was up on the hills 

on the roughest ground he could find. It was hard work but he considered that his ‘orders’ 

from Ozawa Hanshi, back in Japan, were to ensure I remembered everything! At one point, 

my tsuba wore a hole in the skin at the base of my left thumb and the blood flowed freely 

so that the hilt became slippery. ‘Pay no heed!’ was all the comfort I got! But learn, I did, 

and learn well. 

Those who came to Charmouth 

that perfect early summer will 

never forget the entertaining 

vision of a bearded sensei 

swimming whilst wearing a 

slightly worse for wear straw hat 

because of the sun. Truly a sight 

for the gods! 

Back in London, besides the 

Budō training, Takami-san 

busied himself making literally hundreds of sketches, filling several books with these 

rapid visual notes in the British Museum. I can honestly say that his rate of sketching was 

phenomenal. I have never seen anything like it and he must have given himself years of 

future inspiration. 

Takami-sensei maintained regular contact with us both by correspondence and meeting in 

Japan right up to the time that I was in Kashima-jingu in 1976. He visited there together 

with Arai Shigeo-sensei and I had the pleasure of guiding him around the many interesting 

sights at that splendid shrine. At length, we heard through one of his art associates living 

in Morioka, Iwate-ken, that he had retired back to his old home in the far north, but he left 

with Sempai and myself many warm memories and deep gratitude. He gave me the 

foundation of the Hasegawa Eishin-ryū Iai on which Kamō Jisaku-sensei later built. 

 

o o o o o o o o o o o o o 
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Fushimi-jō and bokutō 

by Roald Knutsen 

 

On one of the (very rare) days in Japan back in 1985, when there was only Kendō practice 

in the evening, I was taken by Ohta Hirokata-sensei, then nanadan Kyoshi, along with Nic 

Taylor and Dave Jackson, both nidan, to the Momoyama Park on the southern outskirts of 

Kyōto, there to visit the Fushimi castle. This was the site of the Ashikaga power centre, 

bakufu, from 1336 to the closing years of the sixteenth century, and certainly the hill was 

then topped by a sprawling fortified yashiki. When Toyotomi Hideyoshi came to power as 

the all-powerful Taikō, or Regent, he ordered the construction of a great fortress here in 

1593. Before the decisive battle of Sekigahara (1600), two years after Hideyoshi’s death, the 

castle was placed under the command of a general named Torii Mototada by his lord, 

Tokugawa Ieyasu. It was soon attacked by the Western confederates under the leadership 

of Mori Terumoto, taken, and destroyed by fire. Rebuilt, it was finally dismantled in 

January 1878 after the second Civil War that ended Bakumatsu. Torii Mototada remains 

famous to this day for his brave defence and devotion to his lord. 

Now, Fushimi-jō again rises splendidly restored in this magnificent park, a triumph of 

tradition rendered in the finest ferro-concrete and incorporating the signal improvements 

of a pair of double lifts to carry visitors up to near the top of the tenshaku, donjon.  (Only 

six truly original medieval castles survive in Japan, please note. Like here in the UK, there 

were many hundreds before the seventeenth century). However, a modernised Fushimi 

castle does contain a very good collection of arms and armour and one object, in 

particular, that is worth the Kendō visitor’s efforts to reach the Momoyama. 
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In our photo above, you see displayed a very old and wormed bokutō, rather straight in 

form, i.e. lacking appreciable sori, or curve, and clearly of considerable age. The adjacent 

description, in Japanese, hopefully claims that this wooden sword, fashioned from what 

looks like rosewood, once belonged to the young lord, Minamoto-no-Ushiwaka, (1159-

1189), at the time when he was confined as a child at Kurama-dera a few miles north of 

Kyōto. For several years, until he managed to escape the temple, Ushiwaka is credited 

being instructed in the bugei by a Dai-tengu and his shō-tengu minions. On reaching his 

majority, his name was changed to Yoshitsune, his great fame resting on his deep 

understanding of generalship and the formidable reputation of his chief follower, a giant 

yamabushi named Saitō Musashi-bō Benkei. His elder brother, Minamoto-no-Yoritomo, 

(1147-1199), became extremely jealous of Yoshitsune and soon hounded him and the 

faithful Saitō Musashi-bō Benkei1 to their deaths. 

In the present day, a discerning Kendōka can find a limited range of design amongst 

bokutō, although most follow the recognisable shape of the Bizen katana where there is a 

perceptible change of curve about a third of the distance forwards past the tsuba, others 

reflect the regular curve of katana made in northern Kyūshū, and so on for several regions. 

We find that kissaki, sword tips, vary, too. Other bokutō are even straighter than this one at 

Fushimi. These are commonly to be found among the ryū-ha flourishing at, or associated 

with, Kashima and Katori in the eastern Kantō. In the article we carried in the Journal 

(Spring 2012) we illustrated two photos showing a fine tachi-curved akagashi bokutō kept in 

the Sen-nen-ya, once a fortified yashiki just north-west of Kōbe. This sword dates from 

around the mid-fifteenth century and is certainly another lucky survivor of the violent 

Sengoku-jidai. Whilst the subject of bokken, in general, deviates slightly from the Fushimi 

sword, there is an interesting point from the historical point of view. 

It was the late Harry Russell Robinson at the Royal Armouries, H.M. Tower of London, 

who long ago, (1960), pointed out to me that the reason for the development of 

swordsmanship towards its true art for the battlefield and centred on North-Western 

Europe and the extreme North-Eastern Asia and Japan, was the presence of such close-

grained hardwoods as straight oak, rosewood and medlar2. The presence of rosewood in 

Japan might be yet another indicator that the Yamato tribes who invaded the Japanese 

archipelago in the 3rd or 4th century CE came from Manchuria. The prevalence of straight 

bokken in use in several of the oldest bugei ryū-ha, where more ancient connections are 

suspected, if not proven, suggests that the Fushimi bokutō may indeed be genuine3. 

 

o o o o o o o o o o o o o 
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The Kendō Reader by Noma Hisashi (Translated by Phil Jupp) 

Twenty-five: Shiai (Kendō Matches) 

I shall describe the tactics of deception in shiai in later chapters, here I would like briefly to 

explain my thoughts regarding shiai itself.  

As I have already stated in a previous chapter, the reason we train and develop our waza 

and discipline ourselves in keiko is so that we can win in shiai. In order to win we put 

ourselves through much hardship, but there lies the Way of the Sword, and via pursuing 

the principles of victory in shiai we can also pursue the highest aims in Kendō. It is for this 

reason that we must always remain firm in our determination to take victory in shiai. 

Some exponents will tell us that there is nothing to gain from merely winning in shiai. 

Indeed, the highest aims and ultimate principles in Kendō are beyond victory or defeat, 

and even transcend the realms of life and death; in this sense we can agree with this 

comment. However, even though the ultimate aims of Kendō may transcend victory or 

defeat, the struggle for victory remains the only avenue for attaining them; hence, 

comments such as the one above are liable to invite the gravest misunderstandings. Even 

if one tries one cannot divorce oneself from the confines of shōhai, or victory and defeat. It 

is only by focussing the mind upon shōhai and submersing oneself into it that one 

eventually manages to emerge and transcend it. Consequently, the shugyōsha must make it 

a golden rule that should he once decide to enter a shiai he must endeavour to win at all 

costs. 

All skill elevates finally to the spiritual realm, it is where the world of form rise to the 

realm of the spirit that one discovers the real depth and value of skill. All forms of contest 

return ultimately to the vying of one individual against another, the battle between two 

minds; here lies the essence of shiai. 

If waza was the only determining factor for victory in shiai its significance would be greatly 

reduced. It is because the key to victory lies within the heart that we may acknowledge the 

important value of shiai.  

Come what may, we must win. Yet, the methods adopted must be the correct ones. They 

must be correct and they must be in accord with the principles of swordsmanship. To 

accord with the principles means that the methods used must be the safest, the most 

advantageous, the most economical, and the most effective. 

I have already said that one must be determined to win, but an over anxious desire to win 

or escape defeat will, more often than not, lead one to disaster. When facing the opponent 

with crossed swords there should be neither self nor an opponent. Forget about winning 

or losing, and empty the mind of all will and intention. This state of mind is not something 

one may achieve because one has been taught it, or because one understands the theory of 

it; it has to be discovered for oneself. In an old saying we find the words: 
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‘Of striking I do not think, neither do I think of being struck. 

Oh, wondrous sword’. 

 Upon facing an opponent free oneself of all thoughts of winning and losing, of striking or 

being struck; adopt a state of mind without fixation or stagnation; this is the profound 

essence of the sword. 

When one has the desire to strike, the opponent is immediately aware of it; moreover, it is 

upon that desire that the mind will come to a halt. 

What follows is fable often found in Kendō texts: 

 ‘One day a woodcutter went up into the mountains to cut wood. At a place deep in 

the mountain forest he suddenly caught sight of a strange and unusual looking 

animal which was called Satori. Upon seeing this animal the thought immediately 

came to the woodcutter that he would like to capture it and take it to town. At that 

moment, Satori began to speak for he could communicate in human language and 

he said: ‘You’d like to capture me and take me to town, wouldn’t you?’ 

Naturally, the woodcutter was very surprised that the animal could speak like a 

human, but he was even more surprised that it could read his mind. Once again the 

animal spoke. ‘You are very surprised that I know your thoughts so exactly, aren’t 

you?’ And again the woodcutter was dumbfounded. 

Now, the woodcutter was beginning to get a little annoyed, so he resolved to try 

and strike the animal dead with his axe, but just at that moment the animal spoke 

again. ‘So, now you think about striking me down with that axe of yours, aren’t 

you?’ 

Well, this was becoming a little more than the woodcutter could put up with. If he 

was always going to have his mind read in this way he might just as well give up 

any idea of capturing the animal, and instead, get back to work. So, he picked up 

his axe and began chopping up some fallen trees. This time the animal burst into 

laughter.  ‘So, you’ve finally given up the idea of capturing me, have you? At last 

you’ve realised that there is nothing you can do to me that I won’t know of first.’ 

The woodcutter was now very upset but refused to give the animal another thought 

and continued, single-mindedly, chopping his wood. 

It was just at this moment that for some unknown reason, the head of the axe 

suddenly flew off its shaft and hit Satori square upon the head killing the animal 

outright. Satori never uttered another word’. 

This fable illustrates the mental state of no design or intention. But how difficult this is! 

When we think we are enlightened (Satori), in fact, we are not. The fable teaches us that if 

we do what we must, free of desire or intention, the Satori will come naturally4.  

Despite my immaturity, it may be possible for me, by some way or other, to guide others 

in the ways of waza and the correction of their posture, and so on, but when it comes to 
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teaching the mental attitude for shiai, or the spiritual mechanism of kyojitsu, instructing 

becomes quite impossible. I can offer no more than a mere hint of what is required; in the 

end, there is no other way but to leave it for the individual to discover what is needed 

himself. 

 

o o o o o o o o o o o o o 

 

Visit by Mrs. Yasuda Yumiko, Rokudan Renshi 

It is always a pleasure to have visits by old friends and Yasuda-san’s stay in late-May was 

no exception. We have known this strong lady Kendoka for thirty years, first meeting at 

the 25th Anniversary of the Kobe Isshinkan Dojo – and, again, at the 50th Anniversary in 

2005, in addition to being invited twice to stay at her house in order to visit the great 

Kasuga Shrine and Nara Kendo. 

The Butokukan Dojo was very well attended for this long-promised visit and many 

members were able to have a practice. 

One of the pleasures of visiting seniors lie in the small ways that fresh insight enters one’s 

awareness through what they say, particularly when they are more relaxed. In the case of 

the present visit it was interesting to talk about the subtle ways that sports-Kendo has 

moved away from the older traditions of only fifteen or so years ago. Maybe, without 

intending to be impertinent, an experienced ‘foreigner’ might see things clearer because of 

the distance from the centre and only intermittent contact. One of these points appears to 

be the move to slightly simplify the ubiquitous Kendo Kata, thus taking away or 

undermining the real teaching of some forms. For example: is irimi-seigan-no-kamae still 

present? Is the meaning of the hand mudrā (ritual ‘seals’) explained to students at all? It 

certainly used to be. Lots of food for thought which can only be regarded as positive. 

We thank Yasuda-sensei for her visit and trust that she found it worthwhile.  

 

o o o o o o o o o o o o o 
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Yamamoto Kansuke Haruyuki (Part One) 

by Phil Jupp and Roald Knutsen 

Kurosawa Akira, the great Japanese film director, 

always confessed a deep fascination with that 

violent period of Japanese history, the ‘age of the 

country at war’, or Sengoku-jidai. This disturbed 

period stretched roughly the whole century 

between around 1475 to 1575, depending on the 

varying views expressed by historians. The violence 

hardly abated until Toyotomi Hideyoshi finally 

took power in the early 1580s. Like Kurosawa, we 

both find this war-torn century of the greatest 

interest, not only for its complexity but also for the 

tremendous stimulus that it  gave to the 

development of the bugei and the deeper 

understanding of the arts of war. For the film 

director it furnished a rich source of historical 

characters and events that he superbly brought to life in his cinematic images. Two of the 

finest examples, because of the aptness to actual events and life in that period, were his 

interpretation of the ‘Scottish Play’ in ‘Kumonosu-jō’, (‘Spider’s web Castle’), and ‘Shichinin-

no-samurai’, (the ‘Seven Samurai’) ; the former transposed from the raw violence of Viking 

Scottish history into the intrigue and duplicity of the sengoku struggles; the latter a truly 

fine study of the warrior ethic that still can be found just beneath the surface of the 

classical bugei. 

One of the really interesting characters born and flourishing during those unstable times, 

and a man exactly contemporary with several other great kenshi, was Yamamoto Kansuke. 

Out of many historical personalities recorded in Japanese history, this swordsman seems 

the most ‘human’ and sympathetic. Naturally, with such a person there are many popular 

and often conflicting accounts of his life and deeds, many are extreme and clearly fictitious 

but, equally, there are some that seem more moderate and balanced. 

A surprising amount of material is available concerning this warrior’s antecedents and 

birth. He came into this world in the third month of Meiō 5 (1492/3) at Ushikubo-mura, 

Hōhan-gun, Mikawa-no-kuni, (now Aichi-ken). This village is part of Toyokawa-shi. His 

father was Toshō Tōshichi – later changing his name to Danjō. His grandfather was 

Yamamoto Sadahisa, a retainer of the Imagawa clan. In the third year of Bunki (1504), 

when Kansuke was twelve, he was adopted into the family of his step-father, Ōbayashi 

Sadatsugu Kanzaemon,  a retainer of Makino Narimitsu, lord of Nishio-jō5 in Mikawa. The 

youngster studied the Kyō-ryū and Suzuki-ryū Kenjutsu, the latter originally having been 

called Genji-ryū Gungaku. He was instructed in the heihō by his uncle, Yamamoto 

Taitōzaemon Nariiye who seems to have been a man of some rank, a senior follower of 

Lord Makino; and by Suzuki Hyuga-no-kami, lord of Terabe castle6, Kamo-gun, in 

Mikawa. 
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It is important to keep in mind that at that period in the early sixteenth century, the term 

‘castle’ hardly meant a powerful structure of timber and stone, but usually a much more 

modest fortified farm or perhaps a larger manor. Many of a lord’s senior retainers farmed 

their own ancestral lands, often little more than a few fields worked by their own 

dependants for centuries. The overall clan lord drew his strength from these feudatories 

who, in time of war, turned out to serve in his armies. It would seem that the Yamamoto 

family were kaizoku of such rank.  

His close family appears to have been much reduced in size by about the time he reached 

thirty when Kansuke lived as a goshi-samurai, (gentleman farmer), probably with very few 

servants who may have included one or two ashigaru or the lower ranking samurai. He 

seems to have withdrawn from active service from his ultimate overlord, the Imagawa-

dono, who was master of the three key Tōkaidō highway provinces of Mikawa, Tōtōmi 

and Suruga. The reason was his decision to remain in ‘retirement’ in order to look after his 

very old widowed mother. On the other hand, he may not even have served the Imagawa 

lords at all, owing them no service. This is not clear despite the apparent clarity of the later 

accounts. 

It is from these early years that two accounts have been handed down and considered by 

the great bugei historian, Yamada Jirōkichi7, (Jiki-Shinkage-ryū), to have the ring of truth. 

Yamada-sensei passed away in 1937 but was fortunate enough through rank and 

connections to have access to many old traditions and documents. He was the author of 

‘Nihon Kendō-shi’ (A History of Japanese Kendō), first published in 1919. We will follow him 

and his judgement. 

The first concerns Kansuke collecting firewood in the nearby hills when he disturbed and 

was attacked by an inoshishi, or wild boar. The Japanese wild boar is often quite as large as 

the European variety). It is possible that he may have set out deliberately on a lone boar 

hunt, a well-known venture to demonstrate a young warrior’s bravery in facing so clever 

and fierce an animal when armed only with sword and yari. Be that as it may, the boar 

managed to rake Kansuke’s face resulting in the total loss of vision in his right eye. 

When his mother died, the young swordsman felt free to become a musha-shugyōsha, 

spending what may have been a significant period studying  Heijutsu and Kempō under a 

master named Ōgata and travelling the provinces to develop his skills. He became very 

strong as a bugeisha and Yamada Jirōkichi quotes one report that if Kansuke placed his 

swordblade in a stream, and a leaf floating down in the current came against the blade, the 

leaf would be sundered in half. This skill was credited to mastery of the Kyō-ryū. During 

his travels Kansuke fought a match against a swordsman named, according to one 

tradition, Hashimoto Ryūha. This man’s students became angry at the defeat of their 

master and resolved to take vengeance as a group, again, not unusual in those days. 

Yamada doesn’t follow all this account but limits himself to saying that Kansuke 

encountered a ‘bandit gang’ who attacked him out of hand.  

o O o 
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After the death of Kansuke’s mother, the young 

swordsman continued his studies of the Art of War 

with the master named Ōgata before embarking on 

a period of wandering the provinces in order to 

improve his understanding of Heihō. To undertake 

musha-shugyō meant then, as now, to travel for 

‘warrior training’ and was always hard. When the 

custom started is not known precisely but it was 

certainly bound closely to the practices of a secretive 

section of the proto-yamabushi whose prowess with 

a variety of weapons has long been recognised. It 

was at this time we have records (albeit somewhat 

fractured) that tell us that many swordsmen 

undertook musha-shugyō and prayed to the war-

deity Marishi-ten and Fudō-myō-ō for martial 

enlightenment. 

It was during this shugyō that Kansuke either fell 

foul of a group of students of a defeated inferior 

master, Hashimoto Ryūha, and was forced to fight them, or was attacked by a gang of 

brigands. Either scenario would ring true in the state of lawlessness that prevailed during 

the sengoku-jidai. During the ensuing fight, Kansuke exerted his full power with the result 

that, despite the odds, a number of his assailants were killed and wounded before the 

remainder took to their heels and fled for their lives. Kansuke, himself, did not come out 

unscathed, receiving a deep cut to his left thigh through which, it was reported later, ‘the 

white bone could be seen’. Whilst he recovered, he was left with a permanent heavy limp. 

Whether as a result of this fight or not, Kansuke was also missing several fingers. 

It is at this point that the confused records, written down later from oral accounts, present 

us with chronological difficulties. As Yamada Jirōkichi points out, Kansuke, subsequent to 

this incident, sought employment with the Imagawa clan, his family overlords. The date 

given is the 8th year of Eishō (1512) and here is our problem. This means that the young 

swordsman was only twenty years old. Now, many precocious kenshi are recorded as 

young as this: Miyamoto Musashi, Sasaki Ganryū, Tsukahara Bokuden, amongst others; 

and some, especially the last, had already lived full lives even by twenty. In the case of 

Kansuke we feel he must have been somewhat older. One cannot help but think that he 

was at least around thirty based on the undoubted skills in the conduct of warfare that he 

possessed. 

The records insist that at whatever age he had then reached, he left his adoptive home and 

resumed the family name of Yamamoto. He travelled east along the Tōkaidō with the 

intention of seeking a place as a retainer of the young Imagawa Yoshimoto, lord of three 

provinces as we have already noted in the last Journal. The anomaly of dating 

immediately becomes irreconcilable when we realise that Yoshimoto was born in 1519, the 

third son of Imagawa Ujichika but didn’t unify the three provinces under his rule until 

after 1542. Kansuke had to be in his forties or fifties by this time. Be that as it may, the 
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introduction to the Imagawa lord was made by a friend of his family, one Asahina Hei’ie-

no-suke, a senior Imagawa retainer. 

Imagawa-dono listened to the recommendation then refused to accept Kansuke, according 

to the account given by Yamada Jirokichi, saying: ‘I have heard no one in Suruga who can 

speak well of this man. He is half-blind and a cripple. You speak of his skill in siege and field tactics 

but he has no experience that we know of in commanding a fort or a castle and he has never 

possessed a single retainer. How is he supposed to be able? He is a braggart!’ 

It is recorded that Kansuke may not have had a regular position, even at the lowliest level,  

but he served in the Imagawa forces for nine years as an ashigaru, footsoldier-cum-

samurai, and fought in several battles, although failing to receive any acknowledgement 

for his prowess. It may be argued that those nine years were the period before the 

recommendation made by Asahina Hei’ie-no-suke failed. Soon after this, Kansuke left the 

Imagawa and was advised to try to find service with Takeda Shingen, 1521-1573), in 

neighbouring Kai province. 

(To be continued) 

o o o o o o o o o o o o o 

Autumn Shodan-shinsa 

We plan to hold the Autumn Shodan examination into and within the dan degrees at 

Tunbridge Wells on the morning of the third Sunday in September. This will be confirmed 

shortly and a subject set for the written part of the proceedings. 

Notice is also given of a Charity Practice that will be held  either in late-November or early 

December under the auspices of Paul Whiteman’s dojo near Southend. Again, details will 

be circulated. Monies raised will go towards helping a children’s charity near his dojo so 

we hope that as many members as possible from both inside and outside the Renmei will 

make the effort to attend. 

The more that do so, the better the chance of an excellent practice such as we have at 

Tunbridge Wells. Its also a good chance to put the Olympic razzmatazz behind you! 

 

o o o o o o o o o o o o o 



Journal of the Eikoku Kendō Renmei No. 301 Summer 2012 

 

12 

Notes 

                                                 

1 Saitō Musashi-bō Benkei, the giant yamabushi who faithfully joined Yoshitsune and served him for the rest 

of the twelfth century to the end  of their short lives. A formidable warrior, astute, intelligent, and able to 

exploit any situation, if popular history is to be believed. The doyen of Japanese children particularly in 

Kendō. If you can find it, there is a two-volume history of Benkei (under his full name as the title, written by 

de Benneville around 1900. Although drawn from popular Japanese sources, this is a highly entertaining 

work. (Should only cost around £300, maybe)! See also, if you can, Kurosawa Akira’s film, ‘Tora-no-o’ with 

Mifune Toshirō as Benkei 

2 Medlar is apple and pear mixed. |Known in Japanese as biwa. It is an extremely hard wood that resists 

shattering on impact, one of the weaknesses of kiln-dried straight oak, especially shirōgashi (white oak) 

bokutō. 

3 Opinion of Donn F. Draeger in personal conversation at Kashima-jingu, Ibaragi-ken, February 1976. 

4 Satori, of course, is the state of Enlightenment. This fable is a very good example of the deep influence of 

Buddhist and Shugendō philosophy on the bugei. 

5 Jō:  A castle.  Sometimes termed a shirō. I have never been clear if the former term defines a large castle and 

the term shirō a smaller defensive work. They seem to be interchangeable. 

6 Terabe, if it is the same fortress with this name that I am familiar with, could hardly be described as a 

‘castle’ but was more a border guard post, fortified to some extent and garrisoned, strategically placed to 

protect the important Tōkaidō highway as it passed west from Mikawa province (Imagawa territory) into 

Owari province. The correct term, militarily, would be ‘tōride’. In the sengoku-jidai there must have been 

many thousands of such tōride all across Japan. 

7 Many stories are still recounted in Kendō circles concerning this remarkable master. His ‘History of Kendō’ 

 is still regarded as a fully reliable work, frequently quoted. 


